Th e past may be another country, but every society is a unique palimpsest of historically imprinted layers that have been overlaid, erased, obscured, distorted, preserved, exhumed and reconstituted in various ways. Th us, when attempting to comprehend new or unfamiliar forms of religion that seek placement in contemporary society, the sociologist cannot ignore the pre-existing religious legacy that, forged over many generations, broadly prescribes the character of "normal" religion in the national life (see Table 1 ). For this reason, even a brief account of the manner in which major religious traditions from Asia, Africa and the Middle East have attempted to put down roots in Canadian soil over the last three decades must address the persistence and pertinence of the national religious inheritance that looms in the background of all spiritual importation and innovation. In focusing on the most recent and signifi cant manifestations of out-of-place religions in the Canadian context, the present essay outlines the particular character of this inheritance and its role in the evolution of state strategy with respect to religious aff airs.
Th e Spiritual Dominion
Nothing symbolises the importance of religion in the national narrative of Canada better than the choice of the word "dominion" to designate the new nation's independence under the British crown, and the selection of the phrase A mari usque ad mare to serve as the offi cial national motto in 1867. Both formulations intentionally transmit a deeply spiritual message inseparable from their more obvious celebration of Victorian nationalism, imperialism, monarchism and materialism. Drawn from Psalm 72, they express nothing less than a millennial vision of a just and virtuous society that, under the dominion of the Lord, harnesses its powers in accordance with the dictates of holy writ (Westfall 1989 ). In the decades in which Canada achieved political independence, extended the reach of a new federal state, promoted unprecedented economic and demographic expansion, and integrated the far-fl ung regions of its vast territory, there was a remarkable growth and intensifi cation of religious activity, which unapologetically intruded into social, political and economic spheres to an extent that secured Christianity a tenacious infl uence on the national life (O'Toole 1982) .
Th e history of religion in Canada is overwhelmingly the story of the penetration and dissemination of Christianity, mainly in its Roman Catholic and Protestant forms (Choquette 2004). Moreover, since the earliest European settlement, the internal theological, liturgical and organisational divisions within Christianity have been embedded in ethnic rivalries. Th us, just as ethnicity has been described as "the skeleton of religion in America" (Marty 1973) , this metaphor may also be deemed entirely appropriate in a Canadian setting. Canada's origins lie in a historic confl ict and compromise between two peoples ("races") embracing diff erent languages and religions. Moreover, each ethnos involved in this conjunction perceived itself as a "chosen people" whose presence (exile) in a strange land was sacralized and spiritually endorsed by appropriate ecclesiastical authority. Th e prevailing notion (shared by Catholics and Protestants alike) of a Christian society as a harmonious enterprise in which social, political and religious spheres were distinguishable but inseparable found formal expression, aft er the British conquest, in the prolonged legal establishment of the Anglican and Roman Catholic churches in English and French Canada respectively. While this colonial system of peaceful co-existence between pillarised 
